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BACK ON SCHEDULE again, thanks be to God, 
despite continuing eye difficulties (double vision 
causing the greatest trouble at this point) —- and 
with a lot of pent-up energy (and frustration!) 
driving the long-awaited possibility of return to 
more intensive editorial work (with the attendant 
necessity of putting in long hours at the computer). 
Thus, some long-delayed projects back on the stove 
(even if not all on the front burner): 


Kevin Kirwan’s Finding Genuine Catholicism in the 
Orthodox EastI will go to press shortly, should be 
available by late September (backorders accepted 
on the website). 


Anewly-revised pamphlet, The Holy Prophet Elijah, 


long out print, is now available (see website). 


The Anecdota of Fr. Joel Giannakopoulos (Greek 
and English texts) is back in the capable hands of Fr. 
Nicholas Palis (the actual publisher), nearly ready 
for press. It will be available from the Bookservice 
when printing is completed. 


The never quite forgotten Pictorial Introduction to 
the Orthodox Faith has been resurrected after a 25- 
year dormany (partly awaiting the technology to be 
able to to a good job) from the moldering “pend- 
ing” file, original drawings by Luke Gehring 
scanned, and awaits the rather tedious task of 
caption placement (hundreds of them!). A French 
edition for use in Haiti will be forthcoming as well. 


A new printing of Abbé Guettée’s The Papacy 
should be available by early next year, as well as the 
long-delayed February Menaion, and a number of 
shorter works, including an important letter on the 
Church Calendar issue, and several other small 
projects as well. 


Watch this space! 
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ST. MOSES THE ETHIOPIAN 


WHOM THE CHURCH CELEBRATES ON AUGUST 28 
332-406 A.D. 


Moses, our blessed father among the saints, was 
an Ethiopian and, as is natural, black in appearance. 
Moreover, he was also dark in soul before he came 
to know Christ, being of an alien race and a person 
of ill repute. He was the servant of a government 
official who discharged him because of his numer- 
ous misdeeds, thefts and other criminal acts. As he 
was a thief, he committed murder for the slightest 
reason. 

He harbored malice against a shepherd who 
had prevented him from committing a past crime 
When he 
learned that the shepherd was on the opposite side 
of the river Nile, which at that time was flooding, 
he clenched his dagger in his teeth, rolled his 
garment about his head and swam across the river. 
The shepherd noticed his approach and abandoned 
his sheep and fled. When Moses failed to find the 
shepherd to slay him as he planned, he chose four 
of the finest rams of the flock of that poor man, 
slaughtered them, tied them together with rope he 
had about his waist and crossed the river again. He 
ate the meat and sold the skins. Then Moses 
returned to his companions, who were far from that 
place and acknowledged him as their leader. We 
have related these things about the man to demon- 
strate that it is possible for one to be saved through 
sincere repentance, even if he has committed a 
myriad of sins. 


and contemplated killing him too. 


This saint came to contrition in the end because 
ofan incident that occurred thanks to divine provi- 
dence.* Not only did he come to believe in Christ 
and was baptized, he also became a monk, in order 
to inflict a greater injury on the demons who had 


* When next seen he was in Scetis in the western desert of 
Egypt. An elder found him and led him to St. Macarius the 
Great at Petra in the northern end of Scetis. It was about the 
year 365 A.D. when Moses arrived there. Thousands of 
monks had followed St. Macarius after he came to the area 
about 340 A.D. They first settled in the northern part of the 
valley. There they dug a well and built a church. Rodolph 
Yanney, M.D., “St. Moses, the Ethiopian.” The Coptic 
Church Review, Vol. 2, no. 2 (Summer, 1981), pp. 59-68. 


previously exercised dominion over him. He 
forsook the turbulence and cares of the world, 
because he came to hate sin with all his heart and 
desired Christ with all his soul. Abandoning his 
friends and kinfolk, material wealth and all other 


physical pleasures, he retired to the monastic com- 


munity of Scete. There he sought a place of 
tranquility and unknown to man, wherein to la- 
ment his sins. Ata distance from the other cells he 
came upon a cave. This location was ideal in its 
remoteness and he decided to stay there, in order to 
carry on the good struggle of faith. On the other 
hand, he hesitated, for the place had no physical 
comforts and, worse yet, no water was available. 
While he pondered upon this, he heard a voice from 
heaven saying, “Moses, enter the cave and vex 
thyself not concerning water!” He immediately 
obeyed the voice and entered the cave with several 
jars full of water. After a considerable stay there, the 
water was nearly depleted. 

At that point, by chance several monks came to 
visit him; seeing them, he rejoiced. He took of the 


ee 


little water which remained and cooked lentils, so as 
to offer them hospitality. He then set a table and 
bade them sit. Then he entered the storage room 
where the jars were kept and said a prayer to the 
Lord in these words, “Lord, where is the water you 
promised me? Behold, my brethren have come and 
there is none to drink.” It was harvest time, and the 
sun shone brightly everywhere. Suddenly, a cloud 
appeared above the cave, and so much rain came 
down that all the earthen jars were filled. The saint 
was overwhelmed by this occurrence and rejoiced, 
giving thanks to God. When the brethren asked, he 
proclaimed the miracle to the glory of God. Thus, 
he entertained them with much love, praising the 
benevolent God who honors His servants. After the 
visit, they returned to their cells, leaving Moses 
alone again in solitude where he concealed his 
virtues as much as possible, for nothing destroys the 
labors of a monk as does the display of virtue and 
human adulation. 

From the following example you will perceive 
his profound humility and moderation: Moses’ 
fame spread everywhere, for the former sinner 
became virtuous and performed miracles, in accor- 
dance with the Scripture: “But where sin 
abounded, grace did much more abound.” (Matt. 
5:20) At that time, a wealthy nobleman wished to 
visit and receive his blessing. He went ona pilgrim- 
age together with his servants and arrived at the 
Scete on horseback. He entered the church and 
venerated the icons, distributing lavish gifts upon 
the fathers. Then he inquired of them where Moses 
lived, and they showed him the way. Therefore, he 
headed joyfully in that direction to find what he 
desired. When the blessed one saw the nobleman 
from afar, he knew by the Holy Spirit that he was 
coming to see him. Wherefore, he went out of Scete 
and walked along the road, pretending he was a 
wayfarer. When he crossed the path of the noble- 
man, the latter asked him where the residence of the 
renowned Abba Moses was. He replied, “Why do 
you seek such a foolish, obscure and possessed man? 
You will derive much harm if you converse with 
such a backward person! Turn back and do not 
labor so needlessly!” 

On hearing this, the nobleman turned away 
and told everyone at Scete of it, to his utter dismay. 


The monks were sorrowed, wondering who it could 
have been who accused the saint so unconsciona- 
bly. They asked him what type of man it was that 
he met and he answered, “He was tall in stature, 
black in appearance, with white hair and dressed in 
rags.” Then they exclaimed in amazement, “The 
quail eluded the hunter and escaped out of your 
hands! It was Moses himself who spoke to you, 
trying to avoid a conversation with you! The 
praiseworthy one reproached himself, in order to 
avoid injury to his soul by human praise and 
honor!” Then, the nobleman realized that it had 
certainly been Moses whom he had met on the way 
and he marveled at the virtue of the blessed one. He 
gained a good deal of benefit by this and departed 
without troubling the saint any further, so as not to 
scandalize him, because it was evident that Moses 
loved solitude and avoided exposure. The saint 
thus stayed in his cell, thanking God and continued 
to wage the good struggle of faith as before. 

One day four thieves came to our saint’s cell in 
order to steal whatever they could find; unaware 
that he was Moses, the famous thief. Moses, a 
powerful man, bound them up with ropes as easily 
as one ties a bale of hay. He then loaded them on 
his back and brought them to the main church in 
Scete, where the liturgy was celebrated every Sun- 
day. He said to the fathers, “It is not permitted for 
me to punish them, because I am under penance. 
Therefore, I caught them in the act and have 
brought them before you. What do you think we 
should do with them?” The brigands then realized 
that he was the notorious and invincible Moses; so 
they repented and confessed before God, putting 
away all secular things and became excellent 
monks, imitating him. 

Together with the other qualities that he pos- 
sessed was his penetrating discernment in repri- 
manding others. So as not to judge anyone but to 
rather show him sympathy, he disregarded the fault 
and advised all to do the same. 

He used familiar examples. Hearken to one 
such incident which benefited everyone: Once a 
monk sinned and the sin came to light. Wherefore, 
all the fathers of Scete gathered to deliberate upon 
the matter. The blessed one was also summoned, 
but he did not wish to participate. Nevertheless 


ay pee 


they persuaded him to come, so he came not 
wishing to appear disobedient. Nevertheless, he 
invented a clever method, as he was discrete and led 
the others to fear the judgment of God. He 
acquitted the transgressor so that he would be tried 
by the Righteous Judge, Who is merciful and 
compassionate. Abba Moses took a basket with a 
hole in it and filled it with sand and carried it on his 
shoulders. Covered with perspiration, he walked 
towards the fathers. The desert fathers went out to 
meet the astute Moses. Seeing the sand pouring out 
behind him, they asked what the meaning of this 
was. He answered with a deep sigh, “What I carry 
behind me are my countless misdeeds which I have 
removed from my sight that I may come hither to 
condemn my brother for some isolated offense and 
not a habitual passion.” 

These words caused the fathers to experience 
true contrition, knowing that Moses was referring 
to them. They forgave the sin of the offender and 
returned to their cells. Moses also went back and 
struggled intensely to the point that he was made 
worthy of God to receive ordination to the priest- 
hood. He had’been cleansed and regenerated in 
the waters of Holy Baptism.* The bishop mar- 
veled at his superb life, he wished to honor him 
with the office of priesthood. Duringa holiday on 
a Sunday, he came and ordained Moses against his 
will. Afterwards, he smiled at him and exclaimed, 
“Abba Moses, now you are completely white!” 
Meekly and with all due respect, he answered, 
“Father of fathers, which is completely white, the 
interior or the exterior?” The bishop was awed by 
the prudent response and embraced him and 


departed. 


* As a catechumen, Moses received the basic Christian 
teachings from St. Isidore. The light was too much for the 
newly converted Moses, heavily burdened with sin. Fre- 
quently he burst out in tears and had to find reliefin kneeling 
before his director and confessing his sins. When time for his 
baptism came, he confessed all his past evil deeds publicly in 
the church. During his confession, St. Macarius saw a tablet 
which was all black representing the sins of Moses. An angel 
was wiping off every sin when it was confessed till finally all 
the table became white. Arabic Manuscript No. 357, rites; 
library of the Coptic Museum, Cairo. Mentioned by Fr. 
Matta El-Meskeen, op. cit., p. 263. 


Subsequent to this, he wished to test Moses that 
the others might notice his true humility and 
perceive the qualities he possessed. His plan was to 
invite all the clergy to a great celebration inside one 
church, so that all would concelebrate. Now when 
Moses came, he would be humiliated, reprimanded 
and cast out. Then an observer would follow close 
behind to see his reaction to the mistreatment and 
see whether he would become angry. When Moses, 
worthy of the priesthood, entered the sacristy to put 
on the vestments as usual, another rebuked him 
directly. “Get out of here unsightly one, you are a 
laughingstock because you have no right to be in 
our company!” Straightway, the gentle soul with- 
drew without being scandalized at all by the of- 
fender. Rather he said to himself, “Did I not tell 
you, ugly dark-skinned native, that you are not 
worthy to speak to men? Well and proper have they 
rejected me.” 

The informant, who was within earshot, heard 
this and reported it. Many were spiritually ben- 
efited as they noticed his true humility and begged 
him to return and concelebrate. Once again Moses 
showed no trace of agitation whatsoever. Thereaf- 
ter, they tempted him no longer as they perceived 
his goodwill and forbearance. But on the contrary, 
they implored him to expound some enlightening 
and fatherly words. In order to demonstrate true 
obedience, Moses gave in to their demands. 
“Brethren and fathers, humility humbles the de- 
mons and vainglory exalts them. Whosoever de- 
bases himself and is humble of speech weakens the 
demons’ power. Whosoever is not lowly of mind is 
mocked by the demons. Also, the Lord will not 
hearken, nor receive the petition of the one who 
prays and is not aware of his own sinfulness. Every- 
one must keep before his eyes his sins and unbe- 
coming conduct, so as not to judge others and to 
fulfill the good command of the Redeemer. ‘Judge 
not, lest ye be judged.” (Matt 7:1) Then itis certain 
that he will be saved in the end.” 

“Brethren and fathers, know this — that it is 
impossible for one to be Christ’s soldier if he is not 
transformed by His love and does not forsake every 
human honor and esteem. Moreover, avoid indis- 
cretion like fire: it consumes a man’s fruits that 


have been acquired by painstaking labor. It is 
necessary to have these salutary virtues which are 
acceptable to the Lord: godly fear, self-control, 
simplicity, meekness, reverence for God and sin- 
cere love towards all brethren, which I, myself black 
in soul and an Ethiopian according to race, dare to 
express in these words to you my superiors. There- 
fore pardon me, I ask for the Lord’s sake, and plead 
with God to forgive my sins.” 

Black according to nature, but pure white of 
soul, he spoke this and other words to the better- 
ment of many listeners and returned again to the 
seclusion of his cell. He who had attained the 
pinnacle of perfection accomplished sublime feats 
so that he brought his band of robbers and thieves 
to repentance and endeared them to Christ. Moses 
was perfect in all things and renowned among the 
fathers, living to the age of seventy-five. At the end 
of his earthly sojourn, the Lord deemed that he 
drink of the same cup that He had given others. 
Accordingly the words were fulfilled, that he who 
took to the sword would be taken by the sword. 

One day as Moses sat with seven other breth- 
ren, he uttered the following words: “Today bar- 


1? 


barians will come! Flee so as not to be killed 
They answered, “Why do you not flee?” He 
replied, “Behold so many years I have been wait- 
ing this day to fulfill the words of the Lord ‘...For 
all they that take to the sword shall perish with the 
sword.’ (Matt 26:52) And now why escape and 
lose the crown?” They retorted, “Neither will we 
leave but will stay to die together with you.” 
Moses answered, “Each one of you knows his 
deeds; do as the Lord enlightens you.” And then 
he added, “Behold, the barbarians have come!” 

At that moment one of them hid behind the 
door to save his life and testify to the incident. The 
barbarians entered and straightway struck Moses 
and the others with a sword, seized a few objects 
and departed. The monk who had hidden himself 
beheld seven crowns descending from on high 
upon the righteous ones. Thus was the final end 
of the blessed one who left behind him seventy 
disciples. 

Wherefore, let us sinners follow him and repent 
sincerely, that the Lord Jesus Christ will forgive our 
transgressions; to Whom is due glory, honor and 
worship forever with the Fatherand Holy Spirit. Amen. 


Translated from the Greek by Leo Papadopulos from The Great Synaxaristes. Athens. Matthew 
Lagges, publisher. Vol. VIII, 5" ed., pp. 475-82. Copyright 1984. Revised by L. Papadopulos, 2004. 
All rights reserved. 


We will not be punished or condemned in the age 
to come because we have sinned, since we were 
given a mutable and unstable nature. But we will 
be punished if, after sinning, we did not repent and 
turn from our evil ways to the Lord; for we have 
been given the power to repent, as well as the time 
in which to do so. Only through repentance shall 
we receive God’s mercy, and not its opposite, His 
passionate anger. Not that God is angry with us: 
He is angry with evil. Indeed, the Divine is beyond 
passion and vengefulness, though we speak of it as 
reflecting, like a mirror, our actions and disposi- 
tions, giving to each of us whatever we deserve. 


— St. Theognosuts (8% cent) 


Do not be surprised that you fall every day; do not 
give up, but stand your ground courageously. And 
assuredly, the angel who guards you will honor your 
patience. While a wound is still fresh and warm, it 
is easy to heal; but old, neglected and festering ones 
are hard to cure, and require for their care much 
treatment, cutting, plastering and cauterization. 
Many from long neglect become incurable, but 


with God all things are possible. 


— St. John of the Ladder (8 cent) 


THE 20TH DAY OF THE MONTH OF JULY 
COMMEMORATION OF THE RIGHTEOUS AARON, 


HIGH PRIEST OF ISRAEL 


N.B.: The celebration of the feast of the righteous 
Aaron, which falleth on the 20th of July, may trans- 
ferred to some other day, as the ecclesiarch deemeth 
fitting, that it may not coincide with the feast of the 
holy Prophet Elijah. It is entered in the Slavic 
Calendar on March 12. 


AT VESPERS 
On “Lord, Ihave cried...”, these stichera, in Tone IV: 


Spec. Mel.: “Called from on high...”— 

As the elder brother and fellow-laborer of 
Moses the God-seer, O Aaron, with him thou didst 
go boldly unto Pharaoh, as the herald of the will of 
the one true God, Who sent you to obtain the 
release of the captive tribes of Israel, His chosen 
ones; for Moses was slow of tongue and speech, and 
decried his lack of eloquence, for which cause the 
Lord appointed thee to be His mouth and spokes- 
man before the people. Wherefore, O righteous 
one, make earnest supplication in behalf of all who 
honor thee. 

When thou, O Aaron, didst speak to the people 
all the words which the Lord said unto Moses, and 
they believed that He had looked upon their afflic- 
tion, then didst thou go with thy holy brother unto 
Pharaoh, bringing him the divine commandment, 
that he let His people depart from Goshen. But, 
stiff of neck and hard of heart, Pharaoh refused; 
wherefore, God commanded thee through Moses, 
that thou work signs and wonders with thy rod, 
inflicting plagues upon all Egypt, until Pharaoh 
relented. 

Calling thee to His holy priesthood, O holy 
one, the Lord commanded thy brother Moses, 
saying: “Take thou unto thee Aaron, thy brother, 
and his sons with him, from among the children of 
Israel, that he may minister unto Me in the priestly 
office.” And He commanded that, for glory and for 
beauty, thou be arrayed in sacred vestments: the 
ephod of fine linen, inwrought with many colors, 
the breastplate set with twelve precious stones, the 


embroidered robe of blue, and the miter with its 
graven crown. 


Glory...: Idiomelon, in the same tone— 

Come, O Orthodox Christians, ye people of 
the New Israel, and with songs of praise let us 
magnify Aaron the High Priest, who by offering 
incense and the sacrifices ordained by the Lord in 
the law, made atonement for the sins of his people. 
For, having been translated to the tabernacles of the 
righteous on high, he earnestly maketh supplica- 
tion for us before the Seat of Mercy in the heavens; 
wherefore, let us exalt him with fitting laudation 
and hymnody. 


Now & ever...: Theotokion, or this stavrotheotokion, 
in the same tone: Spec. Mel.: “Thou hast given a 
sign... °— 

The all-pure one, beholding Christ crucified, 
Who loveth mankind, His side pierced by a spear, 
cried out, weeping: “What is this, O my Son? How 
have the ungrateful people rewarded Thee for the 
good Thou hast done them? How is it that Thou 
art in haste to leave me childless, O most Beloved? 
I marvel at Thy voluntary crucifixion, O Compas- 
sionate One.” 


Aposticha stichera from the Octoechos; and Glory...: 
Idiomelon, in Tone VIIJ— 

When the tribes of Israel wandered in the 
desert, Korah the Levite rose up, saying: “Is not all 
the congregation holy, every one of them? Why 
then do Moses and Aaron exalt themselves above us 
all?” But said Moses unto him: “O Korah, is it not 
enough that our God hath brought thee nigh to 
Himself, to do the service of the Tabernacle and to 
minister to His people? Seek ye the priesthood 
also?” Then did he command the rebellious Levites 
to offer incense unto God, to see if their sacrifice be 
pleasing ora provocation. Butas the smoke of their 
censers rose to heaven, the earth opened its mouth 


and swallowed Korah and his followers, and they 
went alive down into hell, and the ground closed 
upon them, and they perished from among the 
congregation, for in presuming to claim the priest- 
hood they sorely angered the Most High by their 
audacity. 


Now @& this 
stavrotheotokion, in the same tone: Spec. Mel.: 
“What shall we call you...”— 

As she beheld the Lamb stretched out of His 
own will upon the Tree of the Cross, the ewe-lamb 
cried out with lamentation, maternally travailing: 
“O my Son, whatis this strange sight? Howisit that 
Thou diest, O Long-suffering One Who, as Lord, 
grantest life to all, bestowing resurrection upon 
mortals? I glorify Thy great condescension, O my 


God!” 


ever...: Theotokion, or 


Troparion, in Tone II— 

We celebrate the memorial of Thy high priest 
Aaron, O Lord, for, following Thine ordinances, he 
offered incense before Thy sanctuary and made 
sacrifice for the people’s sins; and having now 
passed over to Thy tabernacle on high, he 
entreateth Thee in behalf of us, the New Israel, 
beseeching Thee unceasingly that our souls be 
saved. 


AT MATINS 


Canon of the saint, with 4 troparia, the acrostic 
whereof is “The high priest entreateth the Master”, in 
Tone III— 


Ove I 

Irmos: He Who of old gathered the waters into one 
at His divine behest and parted the sea for the 
people of Israel, is our God and is most glorious. To 
Him let us chant, for He hath been glorified! 

The New Israel, the Christian race, with fitting 
laudation praiseth the wondrous Aaron, chosen 
priest of the Most High, who hath taught all to 
chant unto God, for He hath been glorified. 

He Who in the beginning gathered the waters 


together, and in latter times parted the waters for 


Israel, chose thee, O Aaron, to offer incense and 
sacrifice unto Him, for He hath been glorified. 

Elder brother of Moses, glory and boast of the 
tribe of Levi, the holy Aaron unceasingly 
intercedeth before the God of Israel, entreating 
Him to accept our worship, for He hath been 
glorified. 

Theotokion: High praise and spiritual songs do 
we offer unto the Queen of heaven, the all-glorious 
Theotokos, the Virgin Mother, for her Son and 
God is most glorious, and hath been exceedingly 


glorified. 


Ope III 
Irmos: Thou hast broken the bow of the enemy and 
hast crushed their shields by Thy might, O Christ 
our Master. O Lord, our confirmation, holy art 
Thou! 

In Egypt of old, Pharaoh’s heart was hardened 
when Moses and Aaron gave utterance to the Lord’s 
command, that he set the children of Israel at 
liberty. 

God wrought wonders through the staves of the 
righteous Moses and Aaron, and brought plagues 
upon Egypt, in confirmation of His holy will. 

Heathen sorcerers transformed their staves 
into serpents, but the staves of Moses and Aaron, 
likewise transformed, devoured them all at God’s 
behest. 

Theotokion: Pray for us to thy Son, the incar- 
nate Logos, O all-pure, unblemished ewe-lamb of 


. God, for He is our confirmation, in that He alone 


is holy. 


Sessional hymn, in Tone IV: Spec. Mel.: “Thou hast 
appeared...” — 

Thy staff, O Aaron, which, though dead and 
dry, put forth buds, blossoms and almonds, was 
itself a prophecy of the resurrection; wherefore, it 
was kept in the Ark as a testimony. 


Now e& ever...: Theotokion— 

Stretching forth thine all-pure hands, O Virgin 
Mother, protect those who place their trust in thee 
and cry out to thy Son: O Christ, grant Thy mercies 
unto all! 


Stavrotheotokion— 

Beholding thy Son lifted up upon the Tree, O 
all-pure one, thou didst cry out in distress, thy 
maternal womb rent asunder: “Woe is me! How is 


it Thou hast set, O my timeless Light?” 


Oper IV 
Irmos: The womb of the Virgin was shown to be a 
mountain overshadowed; the Mother of the Lord is 
a censer and table: for He Who is embraced in the 
arms of Symeon hath manifestly issued forth from 
her. Glory to Thy power, O Lord! 

Righteous wast thou, O scion of Levi; where- 
fore, the Lord Most High chose thee and thy 
posterity as His priests, to make offering of the 
sweet savor of incense before Him, and blood 
sacrifice at His altar, prefiguring His sacrifice on the 
Cross. 

In the Wilderness of Sin, O Aaron, with Moses 
thy brother thou didst lead the children of Israel to 
Horeb, God’s holy mountain overshadowed, 
where the Lord showed forth to them the power of 
His glory in awesome portents and signs. 

Extending his arms to forma cross while Joshua 
and the host of Israel did battle with the Amalekites, 
Moses assured the victory of his people; and when 
his strength failed, Aaron and Hur upheld his arms, 
that the elect of God might prevail. 

Theotokion: Save the sinful people who call 
upon thy name, O Mother of the Lord, for thou 
gavest birth unto Emmanuel, the Redeemer of 
mankind, Who manifestly issued forth from 
thy womb in manner past understanding and 
recounting. 


ODE V 
Irmos: Grant us Thy peace, O Son of God; for we 
know none other God than Thee, Who art glorified 
in the highest with the Father and the Spirit. 

The God-seer said to Aaron: “Tell the children 
of Israel to approach the Lord, for He hath heard 
their murmuring and will surely feed them.” 

Entering with Moses upon the mountain, amid 
fire, thunder and lightning, Aaron also received the 
law of God, Who is glorified in the highest. 

None other God than Him Who is glorified in 


the highest commanded the building of the Taber- 
nacle and the fashioning of the vestments of Aaron. 

Theotokion: The Savior, Who is One of the 
consubstantial Trinity, didst thou conceive in thy 
womb at the volition of the Father and the indwell- 


ing of the Spirit, O Lady. 


Ove VI 
Irmos: 1 have been cast into the abyss of the heart 
of the sea of iniquities, and like Jonah I cry unto 
Thee: Lead me up from corruption, that I may 
render my supplications unto Thee, O Lord! 

Right humbly and obediently did the righteous 
Aaron accept divine ordination, that as high priest 
of the Lord he might offer up sacrifice unto the 
Most High, in accordance with His statutes. 

Ephod and breastplate, miter and cincture, 
mantle and embroidered robe, did God ordain as 
vesture meet for Aaron the high priest, that he 
might diligently render supplications unto Him. 

Adonai, God Most High, decreed that pre- 
cious stones—crimson sard, golden topaz and red 
carbuncle—be set in the first row of gems adorn- 
ing the sacred breastplate of Aaron His great high 
priest. 

Theotokion: Thy servants founder in the deep 
of the sea of iniquities, O immaculate Mother, and 
cry out to thee in fear: Lead us up from corruption, 
O Lady, that in repentance we may entreat the 


Lord. 


Kontakion, in Tone VI— 

Ordained to the high priesthood by God Him- 
self, and clothed with sacred vesture as He com- 
manded, Aaron faithfully kept charge of the Taber- 
nacle, with its altar and vessels, and made offerings 
for the forgiveness of the people as set forth in the 
Law; wherefore, he was filled with the effulgence of 
the glory of the Lord, and now dwelleth in heaven, 
in the eternal light of the triune God. 

Tkos: Great is the glory of the righteous Aaron, 
for he boldly conveyed the commands of the Most 
High from Moses to the children of Israel and to 
Pharaoh, was chosen as high priest by the Lord, and 
took charge of His sacred Tabernacle, diligently 
offering sacrifice for the salvation of the people and 


the forgiveness of their manifold sins. Wherefore, 
though the Lord did not permit him to enter the 
promised land because of his sins, he abideth now 
in the ineffable bliss of paradise, in the eternal light 
of the triune God. 


Ope VII 
Irmos:; As of old Thou didst bedew the three pious 
children in the Chaldzan flame, with the radiant 
fire of Thy divinity illumine us who cry: Blessed is 
the God of our fathers! 

Emerald, glittering sapphire and brilliant dia- 
mond did the high priest likewise set in the second 
row of his breast-place, using the gems ordained by 
the blessed God of our fathers. 

Then, in the third row, he placed the jewels of 
hyacinth, agate and amethyst—each shining and 
full of the luster of grace divine—engraven with the 
names of the sacred tribes. 

Hallowed also were the precious stones of the 
fourth row—beryl, onyx and jasper—wherewith 
Aaron completed the number prescribed by the 
Lord, the blessed God of our fathers. 

Theotokion: Thine unblemished womb was 
not harmed or consumed by the radiant fire of the 
Godhead, O Maiden Bride of God, but like the 


Chaldean furnace of old it was bedewed. 


Ope VIII 
Irmos: O ye priests, bless the Lord Who with divine 
power descended unto the Hebrew children in the 
flame and hath manifested Himself as Lord, and 
exalt Him supremely for all ages. 

Having provoked Moses, and Aaron the Lord’s 
priest, the accursed heretics Dathan, Abiram, and 
Korah were swallowed up by the earth, and flame 
consumeth their followers for all ages. 

Elohim, the God of Israel, caused Aaron’s rod 
to bud, and to put forth blossoms and almond- 
fruit, thereby bearing witness to his sacred ordina- 
tion and exalting him among priests for all ages. 

Moses and Aaron, O priests of our God, ye 
called upon His holy name, and He hearkened and 
spake unto you in the pillar of cloud, for ye kept His 
testimonies and ordinances. 


Theotokion: All our hope do we place in thee, 
O Theotokos, for when the divine Power de- 
scended into thy womb, thou wast not consumed; 
wherefore, we exalt thee supremely among women. 


Ove IX 
Irmos: On Mount Sinai Moses beheld in the bush 
thee who without being consumed didst conceive 
the fire of the Godhead within thy womb. Daniel 
beheld thee as the unquarried mountain. And 
Isaiah cried aloud: Thou art the rod sprung forth 
from the root of David! 

Speaking unto Moses, God told him to take 
Aaron and his son up upon Mount Hor, and there, 
as the people watched, to remove his hierarchal 
raiment and to clothe Eleazar therewith, thereby 
investing him with the high priesthood of Israel at 
his father’s holy repose. 

The house of Aaron with zeal and fervor 
blessed the Lord God of Israel, ever teaching the 
faithful to worship Him in spirit and in Truth, 
crying aloud: “Ye that fear the Lord, bless ye the 
Lord! For blessed is the Lord out of Sion, Who 
dwelleth in Jerusalem!” 

Everlasting glory shone forth from the Taber- 
nacle of the Witness, which Aaron and his sons 
served according to the law of the Lord, and the 
uncreated divine light filled his soul with the fire of 
the Godhead, that he might worthily minister to 
the Most High. 

Theotokion: Remembering that on the Cross 
the preéternal Logos entrusted sinful humanity to 
thy tender care, O most merciful Mother of God, 
we dare to call upon thy name, entreating thy 
mediation, that, moved to pity by thine interces- 
sion, thy Son might spare us. 


Exapostilarion: Spec. Mel.: “By the Spirit in the 
sanctuary... ’— 

Having with zeal served the God of Israel, Who 
shone forth in the pillar of light and of cloud, and 
Whose glory filled the Tabernacle of the Witness, 
the righteous high priest Aaron was gathered to his 
fathers, and intercedeth now at the radiant throne 


of the Most High. 
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Theotokion— 

Mindful am I of the hour of dread testing, and 
the multitude of mine evil deeds doth terrify and 
affright me; yet have pity, O all-pure one, and by 
thy fervent supplication grant me salvation, for 
whatsoever thou desirest, thou canst do. 


Aposticha stichera; and Glory...: Idiomelon, in Tone 
Vix 

To prefigure the salvific death of Christ upon 
the Cross, the Most High ordained a sacrifice, 
saying unto Aaron His priest: “Tell the people to 
bring to Eleazar, thy son, a red heifer without spot 
or blemish, that he may bring it outside the camp 
to be slain, and sprinkle its blood before the Taber- 
nacle; and when it hath been burnt, its ashes shall 
serve for the purification of the sins of men.” 


Now & ever...: Theotokion, or this stavrotheotokion, 
in the same tone: 

“Pondering Thy seedless conception, Thine 
ineffable birth, I marvel greatly. How was it Thy 
good pleasure to die as a malefactor, O my Son?”, 
weeping, the all-pure one exclaimed. 


AT LITURGY 


Prokimenon, in Tone IV— 

O house of Israel, bless ye the Lord. O house of 
Aaron, bless ye the Lord. 

Stichos: He sent forth signs and marvels in the midst 
of thee, O Egypt, on Pharaoh and on all his ser- 


vants. 


EPISTLE TO THE HEBREWS, §311 
[Hep. 4: 14-4: 6]] 
Brethren: Seeing that we have a great high priest, 
who is passed into the heavens, Jesus the Son of 
God, let us hold fast our profession. For we have 
not a high priest who cannot be touched with the 
feeling of our infirmities; but was in all points 
tempted like as we are, yet without sin. Let us 
therefore come boldly unto the throne of grace, that 
we may obtain mercy, and find grace to help in time 


of need. For every high priest taken from among 
men is ordained for men in things pertaining to 
God, that he may offer both gifts and sacrifices for © 
sins: who can have compassion on the ignorant, and 
on those who are out of the way; for that he himself 
also is compassed with infirmity. And by reason 
hereof he ought, as for the people, so also for 
himself, to offer for sins. And no man taketh this 
honor unto himself, but he who is called of God, as 
was Aaron. So also Christ glorified not Himself to 
be made a high priest; but He Who said unto Him: 
“Thou art my Son, today have I begotten Thee.” As 
He saith also in another place: “Thou art a priest 


forever after the order of Melchisedek.” 


Alleluia, in Tone IV— 

Stichos: Moses and Aaron are among His priests, 
and Samuel among them that call upon His name. 
Stichos: A light hath dawned forth for the righ- 


teous man and gladness for the upright of heart. 


GOSPEL ACCORDING TO MATTHEW, §11 

[Mt. 5: 14-19] 
The Lord said to His disciples: “Ye are the light of 
the world. A city that is set onan hill cannot be hid. 
Neither do men light a candle, and put it under a 
bushel, but ona candlestick; and it giveth light unto 
all that are in the house. Let your light so shine 
before men, that they may see your good works, and 
glorify your Father Who is in heaven. Think not 
that I am come to destroy the law, or the prophets: 
Iam not come to destroy, but to fulfill. For verily 
I say unto you: Till heaven and earth pass, one jot 
or one tittle shall in no wise pass from the law, till 
all be fulfilled. Whosoever therefore shall break one 
of these least commandments, and shall teach men 
so, he shall be called the least in the kingdom of 
heaven: but whosoever shall do and teach them, the 
same shall be called great in the kingdom of 
heaven.” 


Communion Verse— 
In everlasting remembrance shall the righteous be; 


he shall not be afraid of evil tidings. 


Composed by the reader Isaac Lambertsen. This service is offered for private use and, where permitted 
by the diocesan bishop, for use in church services. ©2006 Isaac E. Lambertsen 
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THE FOUR TREASURE CHESTS 
COMMEMORATED ON THE 2ND DAY OF JULY 


Once there was a king who was great and 
glorious. He paraded around ona chariot that was 
ornate and gilded, and rode through the central 
avenue of the city. Meanwhile, he was always 
followed by a large entourage of attendants and 
noblemen. Suddenly he saw two men who were 
dressed in rags, and they appeared sad and dis- 
tressed. The king knew that these men were 
ascetics, who fasted and kept vigil and toiled in 
every exercise of the monastic life, and their bodies 
were emaciated and withered just as the wax 
before the fire. As the king saw them he jumped 
from his chariot and fell on the earth and vener- 
ated them. And when he rose up he embraced and 
kissed them. His attendants and companions 
were repulsed by this sight and they considered his 
action unbecoming for the majesty ofa king. But 
they did not dare confront him in person to 
correct him. So they approached his brother and 
intimated to him that it is not proper fora king to 
degrade his regal authority with such gestures. 
The king’s brother told the king what they said 
and he added his own opinion criticizing the 
king’s action. The latter gave his brother an 
answer which he did not understand. 

The king adopted the following custom: 
Whenever someone was condemned to death, her- 
alds were dispatched to his house and a trumpeter 
stood outside the door and sounded the sad news 
with a trumpet, and it was made known to everyone 
that the man who lived in that house was con- 
demned to die. At sunset, the king ordered the 
trumpeter to sound the trumpet outside his 
brother’s house. When the latter heard this, he was 
terrified and throughout the night was in tears. At 
daybreak he put on black garments and in the 
company of his wife and children he goes to the 
gates of the palace and begins to weep and mourn. 
The king arranged that the door be opened and he 
entered. As he saw him weeping and lamenting, he 
says to him, “O foolish one! If you were frightened 
by your brother’s message, to whom you have done 
nothing wrong, how did you accuse me for 


humbling myself and greeting the heralds of God? 
With a voice much stronger than that of a trumpet, 
they cease not announcing death and the terrible 
coming of the Lord against Whom I have commit- 
ted numerous sins. I have selected this type of 
censure in order to rebuke you and those who 
criticized me before you and to prove that they are 
fools because of the way I greeted the ascetics.” The 
king’s words proved to be a remedy for the foolish- 
ness and sickness of the brother, which he accepted 
and returned to his house having received much 
benefit. 

In consequence, the king gave an order and the 
servants built four wooden chests (boxes for money). 
Two of those chests they covered with gold leaf, but 
inside they put the bones of dead men that smelled 
unbearably. He sealed the two chests carefully and 
nailed them with golden spikes, so that no one could 
see what was contained inside. The other two he 
daubed with pitch, but he filled them with precious 
gems and pearls, and added aromatic spices. Then he 
bound them with ropes. When these were ready, he 
summoned the noblemen because they had criti- 
cized him for bestowing such honor on the monks. 
Before them, he placed the four chests so they could 
appraise them and tell him their respective value. 
The noblemen at once agreed that the chests which 
were covered with gold had great value, because they 
assumed that they contained the king’s diadems and 
royal garments. The two others that were covered 
with tar, they judged as having very little value. After 
he heard the appraisal they made of the four chests, 
the king said to them, “I knew beforehand that this 
would be your judgment. For you perceive only 
with those eyes that see the exterior and the sensual. 
Butyou should not only see and judge things by their 
exterior appearance. You should see them with the 
inner eyes, and with a clear intellect — in other 
words, what is hidden inside, whether it is valuable 
or worthless.” 

And immediately the king ordered that the 
gold chests be opened. And as soon as they were 
opened, a very foul smell filled the air and their 
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ghastly interior was shown. And the king said, 
“This is the image of those people who wear beau- 
tiful garments and boast of the great glory and 
authority they possess, but are dead within and they 
breathe the air of their unclean thoughts and of 
their sinister deeds.” 

Then he ordered the opening of the two chests 
that were covered with tar. As soon as they were 
open, everyone was astonished by the pleasant 
fragrance and at the sight of the valuable stones that 
those boxes contained. And again the king tells the 
noblemen, “Can you tell me whom these chests 
resemble? They resemble those humble men who 
wear the tattered garments. You misjudged them, 
seeing their appearance, and that accordingly I did 
not do well to fall down and worship them. But 
you see, I looked upon them with the inner eyes of 
my intellect. And I noticed their inner value. I 
observed the radiance of their spiritual world, so I 


bowed down and kissed their shaggy garments. 
Those holy monks that you look down on I believe 
have a much greater value than those who have 
diamond studded crowns on their heads and wear 
royal garments. When I approach those holy men, 
I am honored and glorified with them. 

In this manner the king embarrassed the noble- 
men and made them realize that their ideas were 
foolish. He taught them not to be misled by 
observing the surface but to be cautious and observe 
the ideas and meanings that lie hidden beneath the 
surface of things. Thus did that wise and pious king 
reckon and act*. And thus, you acted also for you 
received me kindly, with the hope that I have 
something of importance to tell you. I assure you 
that your anticipation will not go in vain. 


* This anecdote was told by St. Barlaam to the Hindu Prince 
Joasaph as he catechized and baptized him. 


Translated from Greek by Leo Papadopulos from The Precious Pearl, 
by Rev. Augustine Kantiotes. Athens. 2004, pp. 53-68. All rights reserved. 


It is not the body that is beautiful, but the 
expression of its features, and the bloom which is 
shed over its substance by the soul. Therefore, love 
her that gives the body its appearance. And why 
speak of death? For, even in life itself, I would have 
you mark how all that is hers is beautiful. For if she 
is pleased, she showers roses over the cheeks; and if 
she is pained, she takes that beauty, and involves it 
all ina dark robe. And ifshe be constantly in mirth, 
the body becomes insensible of suffering; if in grief, 
she renders the same thinner and weaker than a 
spider’s web; if in wrath, she makes it again repul- 
sive and ill-favored; if she show the eye calm, great 
is the beauty that she bestows; if she express envy, 
very pale and livid is the hue she sheds over us; if 
love, abundant the gracefulness she at once confers. 

Thus, in fact, many women, who are not beau- 
tiful in feature, have derived much grace from the 
soul; others again of brilliant bloom, by having an 
ungracious soul, have marred their beauty. 

Consider how the soul reddens a face that is pale, 
and by the variation of color exerts a wonderful charm, 
when the occasion calls for shame and blushing. As, 
on the other hand, if she be shameless, she makes the 
countenance more unpleasing than any monster. 


For nothing is fairer, nothing is sweeter, than a 
beautiful soul. For while, as to bodies, the longing 
is attended with pain; in the case of souls, the 
pleasure is pure and calm. 

Why, then, do you forsake the king, and go 
wild over his herald? Why do you leave the philoso- 
pher, and gape after his interpreter? Have you seen 
a beautiful eye? acquaint yourself with the person 
within; and if that be not beautiful, despise this 
likewise. For surely, if you saw an ill-favored 
woman wearing a beautiful mask, she would make 
no impression on you; just as, on the other hand, 
neither would you allow one fair and beautiful to be 
disguised by the mask, but would take it away, as 
choosing to see her beauty unveiled. 

This, then, I bid you do in regard of the soul 
also, and acquaint yourself with it first; for this is 
invested with the body, instead of a mask; where- 
fore also the soul remains such as it is; but the other, 
though it be misshapen, may quickly beomce beau- 
tiful. Though it have an eye that is unsightly, and 
harsh, and fierce, it may become beautiful, mild, 
calm, sweet-tempered, gentle. 


— St. John Chrysostom, Homily on St. Matthew 
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THE BETRAYAL OF ORTHODOXY THROUGH THE CALENDAR 
BISHOP GREGORY (GRABBE) OF WASHINGTON AND FLORIDA 


Though written more than twenty years ago, this 
article is as pertinent today as it was then. Indeed, unless 
by some miraculous divine intervention those local 
churches which have adopted the modernist calendar of 
Rome repent and return to genuine Orthodox Tradi- 
tion, it will remain so for a long time to come. The 
article focuses on the Paschalion, the determination of 
the date of Pascha — to which the protagonists of the so- 
called “Revised Julian Calendar” are likely to reply that 
they still observe Pascha as prescribed by the Council of 
Nicaa (with the notable exception of the “Orthodox” 
Church of Finland, which keeps the papal Easter). 
What they prefer to ignore is that to thus attempt to 
follow simultaneously two incompatible calendars re- 
sults in an endless array of liturgical absurdities, as the 
paschal cycle and the menologion (the daily calendar of 
feasts of fixed date) interact in ways long since deter- 
mined in the Tradition of the Church. Notably, in 
some years (for the modernists), the apostles’ fast, which 
begins on the day after All Saints and ends with the feast 
of SS Peter & Paul, ends before it can begin! Likewise, 
in some years the feast of St. George, for which the service 
is entirely resurrectional, falls during Holy Week. And 
on and on.... 


The American Metropolia has changed to the 
New Calendar, which they call the “Revised Julian 
Calendar”. Actually, this is only the Gregorian 
Calendar with an attempt to adapt it to the Ortho- 
dox Paschalion. This event calls attention to the 
question. It is even more significant that several 
parishes of the Metropolia have not accepted this 
“reform”. As soon as pressure was exerted upon 
them, they left the Metropolia and, desiring to 
remain faithful to Orthodox Tradition free of any 
modernism, they united themselves to the Russian 
Orthodox Church Outside Russia. 

A certain amount of controversy has arisen as 
to the essence of this “reform”. Representatives of 
the “Orthodox Church in America” seek to prove 
that it is a change to a more contemporary chro- 
nology. But those who write about this know only 
that they want to celebrate the feasts of the Church 


(especially the Nativity of Christ) simultaneously 
with the Roman Catholics and Protestants. Not 
a single article has been published among them by 
a learned astronomer with a factual knowledge of 
the subject. 

It is interesting, however that a learned work by 
such a specialist has appeared in an unexpected quar- 
ter, and that he comes out in favor of the Julian 
Calendar. In the Anthology of the Academy of Sciences 
of the U.S.S.R., Context 1978,* [Sbornik Akademii 
Nauk USSR 1978 goda, “Konstsrukvinye printsipy 
drevne-russkaga kalendarya.”] there appeared the ex- 
tremely interesting research of A. N. Zelinsky, entitled 
“The Principles Used in the Construction of the Old 
Russian Calendar.” The article runs to 45 pages and 
abound with many citations from various sources. 

We will not note all of the author’s scientific 
arguments, but will present only excerpts from his 
work, primarily his conclusions. One should note, 
however, that his work is remarkable in its consci- 
entiousness. Because he concentrates largely on the 
paschalion, the author has also studied the widest 
possible range of ecclesiastical and liturgical litera- 
ture related to it. 

After a short history of the calculation and the 
development of various calendar systems in the 
ancient world, especially in Egypt, the author 
passes on to the system introduced under the name 
of “the Julian Calendar”. 

The First Ecumenical Council made it the basis 
of the Church’s Julian Calendar and paschalion. 
Thus, discarding this calendar and adopting a cal- 
endar of Roman Catholic origin is an anticanonical 
violation of the decision of the First Ecumenical 
Council, which we shall discuss in greater detail 
later. The work of Zelinsky shows what difficulties 
come to light in co-ordinating the fixed fasts of the 
Church’s liturgical year with the paschalion when 
the Gregorian Calendar is employed. 

Zelinsky writes: “Strictly speaking, the use of 
the Julian Calendar did not last long — from the 
reform of its originator (46 B.C.) until the Council 
of Nicea, convoked by Constantine the Great in 
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325 C.E. After this famous Council — which 
worked out for all Christians, among a number of 
the most important dogmatic pronouncements, 
the sole rules for the calculation of Pascha and the 
(calculation) of the single era “from the creation of 
the world,” — then, the Calendar of Julius Cesar 
was transformed into the ecclesiastical Julian Cal- 
endar, and in this complex form, it served for more 
than a millennium as the universal calendar for the 
whole period of the Christian Middle Ages. 

“In point of fact, the ecclesiastical Julian Calen- 
dar was also the Great Indiction, or the cycle of the 
creation of the world, to which the present work is 
dedicated. 

“From the astronomical point of view, the es- 
sence of the Nicean reform of the calendar lies in the 
fact that into the Julian system of chronology, which 
was oriented only in relation to the sun (based on a 
median solar year of 365.25 days), there was intro- 
duced a “lunar course”, i.e. the movement of the 
moon through the changes of its phases. The latter 
was necessary for the precise fixing of the principle 
Christian feast of Pascha and the twelve (sic) move- 
able feasts that depend thereon. For the Pascha of the 
Christians depended in turn on the Old Testament 
Jewish Passover which, from the time of Moses, has 
been celebrated by the Jews only at the time of the full 
moon. This is why there arose the need in the 
Christians’ ecclesiastical Julian Calendar to unite the 
rhythm of the moon with the rhythm of the sun. In 
its reformed guise, the ecclesiastical Julian Calendar 
not only carried out this task, answering to the 
requirements of the Church’s divine services, but 
also set the boundaries for the disputes between 
Rome, Constantinople, and other churches on the 
subject of exactly when one ought to celebrate the 
New Testament Pascha and by what rules one ought 
to be guided therein (pp. 67-68).” 

Zelinsky explains in detail the great complexity 
of the task that confronted the fathers of the First 
Ecumenical Council. He defines itas: how to relate 
the periodicity of the moon to the periodicity of the 
sun and, “moreover, to express this relationship in 
the mathematical values that underlie a lunar-solar 
calendar” (p. 68). 

Having voiced a number of general chronologi- 
cal and astronomical concepts, Zelinsky arrives at a 


definite conclusion: The Christian paschalists, 
following the tradition of the Gospel and the se- 
quence of the events connected with the final week 
of the life of Jesus Christ, strove, on the one hand, 
to preserve the historical bond between the New 
Testament Pascha and the Old Testament Pass- 
over, and, on the other hand, to be completely 
independent of it. These requirements were so 
important for them that this is why the Christian 
Pascha became a moveable feast; otherwise, these 
conditions could not be met. For this purpose, the 
Meton and Sozigen cycle proved to be an ideal 
instrument for them. The chronological- 
astronomical mechanism of the Christian 
paschalion, which we can be quite certain is based 
on it, was entirely independent of the mechanism of 
the Jewish Passover. Of course. no one can dispute 
that, from the point of view of its conformity to the 
astronomical full moons, the Old Testament Pass- 
over leaves nothing to be desired. But the Christian 
paschalists were probably well aware that to hold to 
so-called “astronomical precision” in calendar mat- 
ters is something which is both totally impractical 
and unnecessary. Actually, the Jewish Passover 
conceals within itself an error in regard to the sun 
of one day every 210 years.* 

Thus, if the symbolic date of 14 Nisan in the 
Christian paschalion falls behind the equinox at the 
rate of one day every 128 years, the Jewish Passover 
computation of 14 Nisan exceeds the equinox by one 
day in 210 years. The latter results from the fact that, 
in a chronological-astronomical plan of the move- 
ment of the moon, it is not possible to equate the 
length of the lunar months with the duration of the 
solar year. In this sense, any lunar-solar calendar — 
or any calendar at all — will be absolutely “precise” 
insofar as here, the concept of “precision” is some- 
thing quite relative. For this reason, any attempt to 
fix anything as “forever” in the calendar is, in the final 
reckoning, doomed to failure (pp. 84-85). Zelinsky 
holds that the Gregorian Reform was introduced 
precisely as an attempt to fix the calendar “forever”, 


* This is because the median length of the Jewish year, 
constructed according to the cycle of Hipparchus, is 
longer than the tropical year. The tropical year is mea- 
sured from vernal equinox to vernal equinox and is 365 
days. 5 hours, 48 minutes, and 46 seconds. 


— 


which is totally impossible. Acknowledging that the 
astronomical accuracy in the Gregorian Calendar 
surpasses the accuracy of the Julian, Zelinsky notes, 
however, that “there is nonetheless an error and with 
time it will increase.” Yet Zelinsky sees the great 
advantage of the Julian Calendar over the Gregorian 
in the fact that its period is shorter. The period of the 
Julian Calendar is four years, while in the Gregorian 
it is 400 years. Zelinsky writes: 

“If we recall that the essence of any one calendar 
period lies in the smallest span of a whole number of 
days, after which a certain error against the accepted 
median length of a year is canceled, then from that 
point of view, the Gregorian [astronomers] have 
complicated the calendar by introducing into the 
world’s chronology a calendric period of such a vast 
duration. Besides, the median length of the 
Gregorian centuries (because of the introduction of 
leap centuries) has been found to be equal to a 
fractional number of days (3,624.25 days), which in 
and of itself looks strange from the point of view of 
elementary chronology (pp. 86-87).” 

Zelinsky considers that one of the reasons for 
the Gregorian reform was an attempt by the Pope 
to realign the vernal equinox to the date set by the 
First Ecumenical Council. The Julian Calendar’s 
gradual moving ahead of the vernal equinox caused 
alarm that Pascha, as a spring feast, was gradually 
moving towards summer and that thus its tradi- 
tional position in the spring of the year would be 
violated. Zelinsky writes: “Inasmuch as, at the time 
of the Gregorian reform, the vernal equinox already 
fell, not on March 21, but on March 11, then, to 
return it to its former place, 10 days were added. 

“But in correcting what seemed to it to be a 
violation of the Church’s canons for the celebration 
of Pascha, Rome itself violated one of the basic 
canons of the principal Christian feast. Thus 
Canon I of the Council of Antioch states: “If 
anyone of those who preside in the Church, 
whether he be bishop, priest, or deacon, shall 
presume, after this decree, to exercise his own 
private judgment to the subversion of the people 
and to the disturbance of the Churches by observ- 
ing Pascha [at the same time] with the Jews, the 
Holy Council decrees that he shall henceforth be an 
alien from the Church.” This decision by the 


Council of Antioch is repeated in the Niconian 
Rudder. It stands to reason that one should not see 
any anti-Jewish tendency in this canon. The ques- 
tion is simply about the preservation of just that 
sequence of events which is set forth in the Gospel 
history and fixed by Christian tradition. The 
essence of this sequence lies in the fact that the 
crucifixion of Christ took place on the eve of the 
Jewish Passover (14 Nisan) and the resurrection on 
the second day thereafter (16 Nisan). The scales of 
time are not great, but the scale of the events (for 
traditional Christian history) are such that they 
cannot change places (pp. 87-88).” 

Zelinsky notes that, for reasons of a purely 
astronomical character, there were incidents in the 
Middle Ages when the Jewish Passover coincided 
with the Pascha of the western Christians, but 
before the Gregorian reform, Pascha never fell 
before Passover. He explains why this was impos- 
sible: For the early Christians already were aware 
that, on the mystical-symbolic plane, the New 
Testament Pascha signifies the supplanting of the 
Old Testament sacrifice of the lamb by the redemp- 
tive sacrifice of Jesus Christ, Who appears therein as 
the “Lamb of God Who taketh away the sin of the 
world” [John 1:29J. For this reason, from the point 
of view of tradition, to change the sequence of these 
events in their yearly commemoration [i.e., to 
celebrate Pascha before the arrival of the date of the 
crucifixion according to the Jewish calendar — 
Bishop Gregory] means, voluntarily or involun- 
tarily, to distort their meaning. It remains to some 
degree a mystery why the [Roman] Catholic 
Church did this (pp. 88-89).” 

Zelinsky notes that during one century (1851- 
1950), Roman Catholic Easter fell before the Jewish 
Passover 15 times. According to the quoted passage 
which Zelinsky cites from the bull of Pope Gregory 
XIII “Inter Garvissimas”, dated the 24% February 
1582, it is apparent that the Pope hoped 

“Not only to restore the vernal equinox to the 
position appointed it from of old, from which since 
the time of the Council of Nicza, it had receded 
roughly ten days, and to return the 14" lunar cycle 
to its place, from which at present it diverges by four 
or five days, but also to establish a method and rules 
by which in the future the equinox and the 14° 
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lunar cycle will never move from their places.” 

In reference to this, Zelinsky notes: “Thus, the 
intention was to introduce a radical improvement 
in the Christian Calendar, which had up to then 
been in operation for more than 1000 years. But 
one simple truth was forgotten, it seems: viz., that 
it will never be possible to fix anything in the 
calendar “forever”; that the category of the eternal, 
if it can be related to anything at all, can be least of 
all related to chronological-astronomical values, 
which are time, and hence transitional. 

“Despite the fact that the precision of the 
Gregorian Calendar in relation to the length of the 
tropical solar year is quite close, it nevertheless 
results in an error equal to one day every 3,280 
years.... And in regard to the moon, the error is 
immeasurably greater, almost the same as in the 
Jewish Calendar — roughly for every 210 astro- 
nomical years the full moons of the Roman Catho- 
lics will gain one day from the equinox. It is not 
difficult to imagine that after 1000 such full moons 
of the 14 lunar cycle, which are considered the first 
after the equinox, they will be found to be the 
second — z.e., again the canon of the Council of 
Nicza will be violated in the literal interpretation, 
which was imparted to it by the Gregorian reform. 

“What does this signify? One thing only: the 
impossibility of attaining that of which Pope Gre- 
gory XIII dreamed — ‘that in the future the equi- 
noxand the 14" lunar cycle would never move from 
their places.’ Were the authors of the Gregorian 
reforms aware of these simple conclusions? One 
should think that, yes, they were, but the essence of 
the matter has not changed, inasmuch as they were 
then in the grip of a whole complex of cultural- 
historical and socio-psychological factors, which 
prepared for what we refer to as the epoch of the 
‘Modern Times’.” 

Here the author obviously has in mind the 
narrowly confessional interests of the Roman Catho- 
lic Church in its struggle with the Eastern Orthodox 
Church. At the same time that the Gregorian 
Calendar was being worked out, a tract by thescholar 
Joseph Skalliger, which disagreed with it, was com- 
posed and published in 1583 under the title “The 
New Task for the Improvement of the Reckoning of 
Time”, issued almost simultaneously with the 


Gregorian reform. He insisted that only the Julian 
calendric-chronological system can guarantee an 
unbroken reckoning of days in a universal chronol- 
ogy for, reckoning in accordance with it, it is possible 
to keep an entire period continuous and sequential, 
beginning with any designated initial date. “It is 
precisely for this reason,” writes Zelinsky, “that the 
reckoning by Julian days is the basis ofall chronologi- 
cal and astronomical calculations, independent of 
whether they are directed into the past or into the 
future. The solar and lunar eclipses, the maximums 
and the minimums of the variable stars and many 
other astronomical phenomena can be expressed by 
a definite and positive number of solar days only by 
calculating in Julian days” (p. 90J. 

“The Julian period of Skalliger had no little 
significance in the historical chronology of the world, 
since it made it possible to connect various calendar 
dates, expressing them in Julian days. It is hardly 
necessary to emphasize that in all of its positive 
qualities the above-mentioned period is indebted to its 
ancient prototype — the great world creation cycle of 
the Niczan paschalion. In this sense, the paradoxical 
fact remains that this very same period, without which 
it is not possible to consider the astronomy and 
chronology of our days, was seen to be unfit for the 
calendar by Pope Gregory XIII. 

“For this reason one ought not to be surprised 
that at the very end of the last century, a highly 
educated man of his time, V. V. Bolotov,* who took 
part in the Commission which dealt with the ques- 
tion of the calendar reform in Russia, expressed 
himself on this topic thus: ‘I myself do not find the 
change to the Julian Calendar in Russia to be in any 
way desirable. As in the past, 1 still have much more 
respect for the Julian Calendar. Its extraordinary 
simplicity. renders it scientifically preferable to all 
other calendar corrections. I think that the cultural 
mission of Russia, in this respect, lies in holding to 
the Julian Calendar for several centuries more, thus 
facilitating the return of the Western nations from 
the Gregorian reform, which no one needs, to the 
unspoiled old calendar’ (p. 106).” 

Mendeleev, another great Russian scholar of 
universal stature, sided with Bolotov as a definite 


* Doctor of Ecclesiastical History, professor at the St. 
Petersburg Theological Academy, 1854-1900. 
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proponent of the Julian Calendar in the delibera- 
tions over the possibility of calendar reform. Such 
was also the view of the great astronomer 
Copernicus, who refused to participate in the 
preparation of the Gregorian reform, which was 
already being worked out at the Council of the 
Lateran in 1514. Ofsimilar interest is the opinion, 
which is also cited by Zelinsky, of the famous 
astronomer E. A. Predtechensky, an active member 
of the Russian Astronomical Society. Concerning 
the first compilers of the Great Indiction, 
Predtechensky writes: 

“This collective effort — in all probability that 
of many unknown authors — produced a result 
that has hitherto remained unsurpassed. The later 
Roman paschalion, now accepted by the Western 
Church, is, by comparison with the Alexandrian, so 
clumsy and awkward that it reminds one of a cheap 
popular print next to an artistically executed rendi- 
tion of the same subject. Moreover, this dreadfully 
complicated and clumsy machine does not even 
achieve its intended goal (pp. 99-100).” 

We have read various works dedicated to the 
calendar problem and dare to say that-not one of 
them can compare with the research of Zelinsky in 
either its scholarly groundwork or.clarity of exposi- 
tion. His efforts are remarkable in that they exhibit 
such a profound understanding of ecclesiastical ma- 
terials and ideas connected with the calendar. We 
have given here only a very brief account of it, 
omitting a great deal of the specifically scientific and 
astronomical material, which is quite unintelligible 
for readers lacking a specialist’s preparation. We 
hope that the entire work of Zelinsky will be re- 
printed for readers outside of the Soviet Union. 
This, however, will take some time and, meanwhile, 
the question of the calendar is being widely debated. 
Even in our condensed version, the reader will see 
that, contrary to the assurances of the modernists, the 
Gregorian Calendar in no wise constitutes progress 
in the field of science. Quite the opposite, it leads 
people away from the best, to something which is 
worse, and the worst introduces division. 

Furthermore, one must keep in mind that the 
astronomical aspect ofthe matter has great signifi- 
cance. But which of our parishioners and clergy has 


any working knowledge in the specialized field of 


cosmography? However, it is not because of astro- 
nomical accuracy that we hold to the Julian Calen- 
dar. The liturgical and even dogmatic aspects of 
this matter are far more important. This is what is 
of concern to the Christian mind and the con- 
science of the faithful. 

The Fathers of Nica, who put the calendar 
and its application to the liturgical life of the 
Church on a firm basis (as is apparent from 
Zelinsky’s remarkable work), were doubtless 
granted wisdom by the Holy Spirit. Their divinely- 
inspired work has passed into the Tradition of the 
Church. For a thousand years (until its gradual 
deviation from Orthodoxy) it was kept by the 
Church of Rome as well. Its loss of Orthodoxy is 
revealed by its desire to alter the calendar. 

Moreover, St. Basil the Great, in his Canons 87 
and 91, explains that the preservation of Tradition 
and ancient custom has exactly the same signifi- 
cance as the preservation of written dogma. Ac- 
cording to his Canon 91: 

“Of the dogmas and precepts... which are 
preserved in the Church, some which we possess are 
derived from written teaching; others which we 
have received, have been delivered to us ‘in a 
mystery (I Cor. 2:7) by the tradition of the 
apostles; and both of these in relation to true 
religion have the same force. And these no one will 
gainsay — no one, at all events, who is even 
moderately versed in the institutions of the 
Church. For were we to attempt to reject such 
customs that have no written authority, on the 
ground that the importance they possess is minor, 
we should unintentionally injure the Gospel in its 
very vitals; or, rather, should make our public 
definition a mere phrase and nothing more....” 

The famous canonist Bishop Nikodim (Milash), 
in his interpretation of Canon 87 of St. Basil the Great, 
writes: “In regard to custom, St. Basil the Great says 
that what is first and most important in questions of 
asimilar nature, is to have in mind custom, for custom 
has the force of law. Custom has always had the same 
significance as law in the Church, so long as it has a 
basis justified by the Church and if it has been 
sanctified by long-standing usage.” 

The Julian Calendar and its Paschalion were 
accepted by the First Ecumenical Council of Nicea 


and have been sanctified by more than a millen- 
nium of use in the Church. For this reason, to 
abandon or violate it is a violation of dogma con- 
cerning the Church. It is understandable that the 
conscience of the Orthodox cannot be reconciled to 
this, and thus people who hold to it are abandoning 
bishops who have committed such a sin. 

Under the influence of the spirit of modernism 
it becomes very easy to view casually the ancient 
resolutions laid down by the whole Orthodox 
Church. As Canon 7 of the Seventh Ecumenical 
Council expresses it, “Some sins precede and some 
follow after.” It is precisely this same spirit that 
explains how the resolution of an Ecumenical 
Council and the universal custom of the whole 
Church in regard to the calendar — in force for 
nearly two millenia — began after 1920 to be 
reconsidered by individual Churches, while disre- 
garding the rest of the Churches that remained 
faithful to Tradition. Adoption of the New Calen- 
dar — all the more so since this was not done by the 
entire Church — violated that which lies at the root 
of the Nicean resolution concerning the 
Paschalion. As we have already mentioned, the 
First Ecumenical Council set as its objective the 
celebration of Holy Pascha and the rest of the feasts 
simultaneously by the whole Church. The Council 
of Nica was not so much concerned with astro- 
nomical precision (although it tried to preserve it as 
much as possible), as with unity in the prayer life of 
all the local Churches. 

As is well known, the acts of the First Ecumeni- 
cal Council have not been preserved in written 
form, but the holy Emperor Constantine wrote of 
them in detail: 

.”... There [z.e., at the Council] a study was also 
made concerning the most holy day of Pascha, and 
by general opinion it was acknowledged to be for the 
good of all Christians, in whatever land they may 
dwell, to celebrate the saving feast of the most Holy 
Pascha on one and the same day. For what could be 
more beautiful and festive, than when a feast that 
instills within us the hope of immortality is cel- 
ebrated by everyone without variation, in accor- 
dance with a single rite and an established order? 
Moreover, it appeared unseemly to celebrate this 
holy feast together with the Jews who, having defiled 


their hands with an iniquitous act, have rightly been 
stricken, as impure, with blindness of soul... 

“Another way has been indicated for us by the 
Savior; it befits our most sacred reverence of God 
(that it have) its own order of time and its own law.... 
And had all of this not been suggested to you, your 
prudence itself would have striven in every way to see 
to it that our pure souls would not in any way have 
communicated and would not have been taken with 
the customs of those most worthless of people. 
Furthermore, one ought also to consider that dis- 
agreement in such a matter and concerning such an 
important feast of the Faith is inconsistent in the 
extreme with piety.... Reflect for yourselves, in 
accordance with your sanctity, on how bad and 
incongruous it is that at any given time some keep 
fast and others keep festival; and, moreover, after the 
days of Pascha, some pass the time in celebration and 
rest, and others keep the established fasts. For this 
reason, Divine Providence has been well pleased 
that, in a fitting manner, this be corrected and 
brought under a single rule.... To state this briefly: 
by the common judgment ofall, it has been resolved 
to celebrate the most holy feast of Pascha by all on 
one and the same day. It is not seemly that there be 
disparity with regard to so sacred a subject, and it is 
better to followsucha resolution, in which there is no 
admixture of foreign error and sin. What has been 
established in accordance with the divinely inspired 
deliberation of such holy bishops, accept with joy as 
a gift of the Most High and as a truly divine com- 
mandment; for all that has been decreed at the holy 
councils of the bishops must be ascribed to the divine 
will. And thus, having declared the decrees of the 
Council to all of our beloved brethren, you must 
accept and put into effect both that which was 
spoken of before, i.e., the Symbol of the Ecumenical 
Faith mentioned above, and also the keeping of the 
most holy day of Pascha....” 

The Council in Constantinople that convened 
on 20 November 1583, in response to the proposal 
of Rome concerning the New Calendar, promul- 
gated a decision in which all the Roman Catholic 
innovations were committed to anathema. The 
seventh section of this decision refers to the calen- 
dar. It proclaims that: 

“He that does not follow the customs of the 
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Church and what the seven Ecumenical Councils 
have decreed concerning the Holy Pascha and the 
calendar (menologion) and have laid down as law 
for us to follow, but desires to follow the Gregorian 
paschalion and calendar (menologion), let him, as 
well as the impious astronomers, who counteracts 
all the decrees of the Holy Councils and wishes to 
change and weaken them, be anathema, separated 
from the Church of Christ and the assemblies of the 
faithful.” The question may arise: if the whole 
Orthodox Church believed thus in 325, repeated it 
in 1583, and yet again, 10 years after this, in the 
person of the four patriarchs, the representatives of 
the Church of Russia and many bishops — what 
has changed since then? Has that unity of the 
Orthodox Faith and ecclesiastical prayer, for which 
the fathers of the First and subsequent Ecumenical 
Councils labored, lost its significance? They were 
concerned that the whole Orthodox world should 
mark the feasts simultaneously. Moreover in the 
1920’s of our century, local Churches, beginning 
with that of Greece, began to introduce the New 
Calendar, taking no account of the fact that their 
brethren in the other Churches (those of Jerusalem, 
Russia, Serbia, and, at that time, Bulgaria) contin- 
ued to keep to the ancient order. 

One cannot ignore the fact that the very intro- 
duction of the Gregorian Calendar into the Ortho- 
dox world was carried out in a completely unca- 
nonical and incorrect way, with the object of com- 
pletely opposing the decrees of the First Ecumeni- 
cal Council. 

This began in February of 1923 in the King- 
dom of Greece, with the introduction of the 
Gregorian Calendar for civil use, while the Julian 
Calendar remained in force in the Church. Then 
shortly thereafter, when Chrysostomos 
Papadopoulos was elected Archbishop of Athens, 
he declared at a council that it was necessary to 
change the ecclesiastical calendar so that it would be 
identical with the civil calendar. The council 
acknowledged, however, that it was first necessary 
to take counsel with the other autocephalous 
Churches, especially with that of Constantinople. 

The council, convened for a second time in 
December of the same year, decreed that in view of 
the turmoil among the simple people because of the 


simultaneous presence of two calendars, it was nec- 
essary to accept the civil calendar, again adding that 
it was first necessary to reach an agreement with all 
the other Churches, especially that of 
Meanwhile, Archbishop 
Chrysostomos, early in January of 1924, proposed a 
“middle of the road” decision: to accept the new 
calendar with the old Paschalion. The whole affair 
was conducted with such haste that the consent of 
Constantinople was received by January 20, and on 
the 234 of March of the same year, the Church of 
Greece went on the New Calendar, without waiting 
for the decisions of the other Orthodox Churches. 

Bishop Paul, in his very authoritative article 
printed in Glasnik (Nov., 1982), finds no explana- 
tion for such haste. He is astonished that such a thing 
was done by Archbishop Chrysostomos, who him- 
self took part in a State Commission in 1923 that 
resolved: “Taking into account that the Church of 
Greece, like the other autocephalous Churches, al- 
though independent internally, is nonetheless 
closely bound to the others and they are united by the 
principle of the spiritual unity of the Church, consti- 
tuting the One Orthodox Church; consequently, no 
one of them can separate herself from the others and 
accept a new calendar without becoming schismatic 
in relation to the others.” Bishop Paul notes that, 
contrary to this, by accepting the New Calendar so 
hastily, the Church of Greece forgot the decision 
cited above and the past statements of principles in 
the epistle of Patriarch Joachim III. And the Patri- 
arch of Constantinople forgot the resolution of the 
Conference that convened in the city of his cathedra, 
less than a half a year before (May, 1923). In both 
cases it was envisioned that such a reform requires 
the common consent of all the Churches and 
caution in its implementation, sO as not to cause 
scandal amongst the people. Parenthetically, the 
Russian Orthodox Church Outside Russia took 
part in that Conference in Constantinople in the 
person of Archbishop (later Metropolitan) 
Anastassy. 

Various justifications were put forward for such 
a hasty decision by a single Church, contrary to the 
decision of the Conference, which Bishop Paul 
conscientiously cites. 


First, they said that it would be difficult for the 


Constantinople. 


Church of Greece to take part in the National 
Holiday on the day of the Annunciation, for which 
it was alleged that preparations were underway for 
its celebration according to the New Calendar. 
However, when examined, this argument clearly 
falls apart. In the royal decree on the government's 
change to the New Calendar, it is noted in para- 
graph 4: “The National Holiday of the 25th of 
March andall special festal days, in accordance with 
existing laws, will conform with the Julian Calen- 
dar.” Then they alleged that the king was especially 
inclined that the New Calendar be introduced into 
the Church, that such a demand was being pre- 
sented by the government, and that the Yugosla- 
vian ambassador had urged the Church of Greece 
towards this measure, giving assurances to the 
Archbishop that the Church of Serbia would also 
join in such a decision. 

In actual fact, the latter did not give its consent 
to this and, from the ecclesiastical point of view, any 
pressure exerted by civil authorities, even if by a 
king, must not be decisive, even if the matter is not 
inappropriate. 

“Be that as it may,” writes Bishop Paul, “this 
haste without prior explanation and preparation 
gave rise to one of theserious problems of the modem 
Greek Church — the Old Calendar (movement)” 
(p. 276). Later, the New Calendar was accepted by 
the Churches of Constantinople. Alexandria, 
Antioch, Romania, and Bulgaria. The latter did so 
many years afterwards, in comparatively recent 
times, probably to please its Communist govern- 
ment and the World Council of Churches. 

We see, then, that the Church of Greece first 
introduced the calendar reform, a reform which is 
inconsistent with the Paschalion accepted by the 
First Ecumenical Council, and thus separated her- 
self from that unity of the Churches in keeping the 
feast simultaneously by the whole Church, which 
was achieved by the First Ecumenical Council. In 
other words. this was a decision directly opposed to 
that objective which, in regard to the calendar, the 
Council of Nicza had set for itself. In 1924 the 
Churches of Alexandria, Antioch, Jerusalem, 
Serbia, and others, categorically refused to accept 
the New Calendar (Church Registrar, #11 & 
12,1924, p. 4). 


A very objective account of events led Bishop 
Paul to the following conclusion: 

“Apparently, the intention was that, if not all 
the Church, then a majority of the Churches would 
accept this decision, and the primacy of its intro- 
duction would be viewed as a matter of prestige. 
The possibility that they viewed the matter in this 
light in Greece is apparent from the statement of its 
representative at Constantinople, according to 
whom the use of the New Calendar and the change 
of the paschalion would have “great moral signifi- 
cance and would make a great impression upon the 
whole cultured world, as a voluntary rapproche- 
ment between the two Christian worlds, the East 
and the West, devoid of coercion, in the celebration 
of the Great Christian Feasts” (p. 276). In other 
words, the violation of unity in keeping the feasts, 
which the Council of Nicza established, was 
brought about for political reasons, to please the 
Greek government and for the “rapprochement of 
the two worlds” — that of the Orthodox and that 
of the heretics. The reform was introduced to please 
them, and notin the name of the preservation or the 
strengthening of Orthodoxy. However many 
Churches joined the Church of Greece in this, they 
did so not to strengthen Orthodoxy, but for rap- 
prochement with the heresies. This was a sin 
against Orthodoxy. And if we judge their works by 
their fruit (Mt. 7:16), wesee that the sin of violating 
the decision of the Council of Nicza, while it may 
delight the heretics, still violates the unity of the 
Orthodox Church. 

The un-Orthodoxness of this act is especially 
clear when one tests it against the indispensable 
requirement: unity with Tradition, so that each 
individual act may not lose touch with Orthodoxy. 
With his customary clarity, our famous canonist 
Bishop John of Smolensk writes concerning this: 

“Thus, the other principle of ecclesiastical juris- 
prudence, a basic and guiding principle, is the 
steadfast following of the sacred Tradition of the 
Orthodox Catholic Church.... Only that which is 
in Sacred Tradition, or is explained thereby, or is in 
accordance therewith, can be recognized, in the 
true sense, as canonical, as ecclesiastical; all which 
has no basis in Tradition and is not in accord with 
it, even though accepted by one or another 
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Christian community... cannot be recognized as 
canonical or belonging to the Church Universal, 
and therefore, as true. Finally, all that changes 
Tradition in the basic rights and institutions of the 
Church, or undermines its power with the arbi- 
trariness of opinions or human institutions, all that 
is clearly contrary to Tradition, must be discarded 
as false, as anti-Church (Archimandrite John, Sur- 
vey Course of Ecclesiastical Jurisprudence, 51. Peters- 
burg, 1851, Section 1, p. 23). 

Is astronomical accuracy (moreover, as we saw, 
a dubious accuracy) so important, that because of it 
we should lose the universal unity in prayer of the 
feasts? Does the simultaneous celebration of the 
Nativity of Christ and other feasts with non- 
Orthodox denominations really justify separation 
from the Orthodox Churches that are faithful to 
this patristic Tradition? 

Something even worse took place in the Church 
of Poland, and later in the American Metropolia; 
there, in one and the same diocese, some parishes are 
living according to the Julian Calendar, while others 
(among whom is the bishop) live according to the 
Gregorian. If their bishop wishes to visit his flock, he 
must celebrate the Nativity of Christ in one parish, 
while in another he still keeps the Nativity Fast. He 
himself, it would seem, lives neither one way nor the 
other. In one diocese of the American Metropolia 
the situation is even more contradictory: within 
some of the bishop’s parishes, including his cathe- 
dral. the Orthodox may live according to different 
calendars, according to their individually stated de- 
sires. The bishop has promised his flock that if even 
so much asa single parishioner demands a service for 
himselfaccording to the Julian Calendar, his request 
will be satisfied. It is hard to imagine a worse spiritual 
position. Can one call such discord, Orthodoxy? 
Rather, they are returning to that disorder which the 
Equal-to-the-Apostles, Emperor St. Constantine, 
joyously proclaimed to the world as having been 
eliminated. Let us again quote his words: 

“Consider for yourselves, in accordance with 
your sanctity, on how bad and incongruous it is, 


that at any given time, some keep fast and others 
keep festival: and, moreover, after the days of 
Pascha, some pass the time in celebration and rest, 
and others keep the established fasts.” 

This judgment may apply not only to Pascha, 
but in general to any feast, beginning with the 
Nativity of Christ. 

The First Ecumenical Council eliminated any 
lack of co-ordination between the Churches of the 
East and the West. At that time, the celebration of 
Pascha took place at different times, according to 
region; but it would not have occurred to anyone 
that the faithful of one and the same diocese, and 
even of the same parish and church, would live by 
different calendars. Truly, it is difficult to imagine 
such wild spiritual disorder in one and the same 
community. Only the principles of the ecumenical 
movement, which does not recognize absolute 
truth but reduces it to the state of opinion, could 
lead to such spiritual absurdity. Thus, the study of 
the question of the New Calendar inevitably leads 
us to the conclusion that its introduction was 
uncanonical from the very beginning and consti- 
tuted a betrayal of Orthodoxy. To adhere to this at 
some later date, especially now, is an adherence to 
a sinful, non-Orthodox act. No majority can 
change this position, any more than the seizure of 
authority in one or another Church by a majority of 
heretics could make them Orthodox. Let us not be 
frightened that the New Calendarists may prove to 
be in the majority. Orthodoxy is not measured by 
that standard, but by loyalty to Tradition, and 
unity in Faith and life with the Holy Fathers who 
have departed this world before us. We believe that 
modernism is growing and that the warning of 
Canon 7 of the Seventh Ecumenical Council is 
coming to pass, “for the sins of some are open 
beforehand, and some they follow after” [cf 1 Tim. 
5:24]. We will not be surprised if, to please the 
Papists, a Roman proposal to fix Pascha within a 
given week in April will be adopted. The “sins 
beforehand” are already here. Who will be sur- 
prised when “other sins follow after”? 


Translated from the Russian by Isaac Lambertsen. 


Reprinted from Orthodox Life, 1983 (vol. 33, #6) 
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A HOMILY ON THE FEAST. OF THE ROYAL NEW-MARTYRS OF RUSSIA 
COMMEMORATED ON THE 5TH DAY OF JULY 


BY Fr. Davip Moser 


There is an oft repeated saying that goes, 
“Power corrupts and absolute power corrupts abso- 
lutely.” On the surface this seems to be a truism, 
and in fact, in accord with the fallen nature of man, 
this is true. However yesterday we celebrated the 
memory ofa man for whom this saying was not true 
and who in fact, by the grace and help of God, was 
able to act, not in terms of absolute corruption, but 
in the manner of Christ, showing that it is not 
power that corrupts, but sin, and that the grace of 
God, when allowed to work in one’s life, overcomes 
sin and the resulting corruption. This man is the 
Tsar Martyr Nicholas II. 

The Russian Tsar was the absolute ruler of the 
empire, he was an autocrat, holding absolute power 
over every person, place and thing in his domain. 
But there was one person over whom the Tsar did 
not have power — in fact this person had absolute 
power over him, and that person is God. The Tsar 
was answerable only to God and yet that one fact 
counterbalances all the awesome worldly power 
that he possessed. This one fact is also the core of 
why we honor the Tsar-martyr Nicholas as a saint. 

St. Nicholas was, from his youth, a pious man; he 
took seriously his relationship to God and the calling 
to which God had brought him. He knew that he 
would become, in his turn, the ruler of the Russian 
empire; and he took seriously the fact that when he 
would be anointed tsar, he would stand between all of 
his people and God, that he would be answerable to 
God alone for the fate of his nation and his people. In 
the Gospel, we read the parable of the master who gave 
to each of his servants an amount of money to guard 
until his return. To each servant he gave according to 
that servant’s ability, to the one 10 talents, to another 
5 and toa third one talent. And upon his return, from 
each servant he demanded an accounting. Two of the 
three doubled their investment and were rewarded, 
but the third did not use his talent but hid it in the 
ground and was punished. At the end of this parable, 
our Lord reminds us that from him to whom much is 
given — much will also be expected. St. Nicholas was 
aware of the immense task before him — he was given 
by God the responsibility for an entire empire and the 
choice was his. He could care for what he was given 
wisely, or he could squander it and waste that which 


had been entrusted to him. Had he chosen to use the 
empire to satisfy his own passions, to build up his own 
pride and to enrich himself with worldly things — 
then he would have wasted the fortune entrusted him. 
Instead he chose to nurture his trust, to pour out 
himself for the benefit ofhis people and his nation. He 
made sure that he would be able to stand before God 
and offer to Hima return on the talents with which he 
had been entrusted. 

St. Nicholas received his trust unexpectedly, at 
an early age, before anyone thought that he would 
be ready with the sudden illness and death of his 
father. Upon ascending the throne as the ruler of 
one of the most powerful nations in the world, he 
showed his true colors and proposed an interna- 
tional organization to ensure a peaceful resolution 
of conflicts between nations, thereby circumvent- 
ing the cause or need for war. This initiative was 
something new and unique on the international 
scene at that time. Now, of course, after two 
“World Wars” and countless other wars, police 
actions, battles, etc., and the rise of the “United 
Nations” and the international court at the Hague, 
the existence of such a body is taken for granted or 
even disdained — but it was the Tsar-martyr 
Nicholas in who first proposed such an organiza- 
tion. St. Nicholas was indeed a man of peace who 
strove not only for the welfare of the Russian 
people, but for the welfare of the whole world. 

During the reign of St. Nicholas, a very signifi- 
cant event occurred in Russia — the glorification of 
St. Seraphim of Sarov. This glorification in the 
summer of 1903 * was like “Pascha in the summer” 
and had significance for all Russia and for the Tsar- 
martyr personally as well. During his lifetime, St. 
Seraphim prophesied, “the Tsar who glorifies me, 
him will I also glorify,” signifying the nature of the 
person of the Tsar-martyr. St. Seraphim personally 
prepared the Tsar-martyr to fulfill his place in the 
Church and in the Russian land by his prayers before 
God and in two ways that are very visible. At the end 
of his life, St. Seraphim entrusted a letter to his 
faithful disciple Nicholas I Motovilov which was 


* See Living Orthodoxy vol. XI #5 (#65, Sept-Oct 1989) 
for a fascinating account of the glorification of St. 
Seraphim by an “outsider”. 
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sealed with instructions to give it, unopened, to the 
fourth tsar to visit Diveeyvo after his death. The letter 
was passed on until finally Elena Ivanovna, 
Motovilov’ s wife and the only surviving person from 
that era, handed the letter to Tsar Nicholas II at the 
glorification of the saint. No one knows the contents 
of the letter, but after reading this personal note from 
beyond the grave, the Tsar-martyr was visibly 
shaken. While returning from the celebrations at 
Sarov, the Emperor Nicholas and Empress 
Alexandra paid a visit to the famous Paraskeva of 
Sarov who lived in the Diveeyvo convent. The holy 
one admitted the royal party to her cell, but then 
everyone but the Tsar and Tasritsa was asked to leave 
and she invited the Emperor then to sit. But there 
were no chairs in the cell and the Tsar and Tsaritsa sat 
on the floor. They spoke for hours and again the Tsar 
appeared pale and shaken as he left her cell. Only 
later did the abbess, Mother Alexandra, learn from 
the cell attendant that Paraskeva Ivanovna had fore- 
told to them their martyrdom, the destruction of 
Russia, and the devastation of the Church. If there 
was ever any doubt about the character of Nicholas 
II, this event removes it. Knowing and believing the 
prophecy of his own doom and the devastation of 
Russia, the Tsar-martyr did not flee Russia and go 
into hiding to avoid the will of Godl rather, he 
remained with his people, refusing to flee, refusing to 
hide, refusing to avoid the suffering that awaited 
him, for he knew also that it was his duty, the will of 
God, that he endure these things for the benefit of the 
Russian land. The Emperor willingly and voluntarily 
poured out his own life for his people and in so doing 
entered the ranks of the Holy Passion-bearers along- 
side the pious sons of St. Vladimir, Boris and Gleb, 
who chose to be murdered by their brother rather 
than to plunge the Russian people into a civil war. 
Tsar Nicholas II made the same choice, to sacrifice 
his own life rather than to plunge his nation and his 
people into a civil war by his own hand. Certainly, we 
know that civil war did come — but that was not at 
the hand of the Tsar-martyr, but rather by the hand 
of his enemies, the God-hating Bolsheviks. 

Again, when the revolutionaries seized Russia 
and all was in turmoil, the Tsar-martyr chose to 
remain with his people rather than to escape 
abroad, even though he knew that such an action 
would mean suffering and death. Rather than flee 
the country, rather than turn his loyal regiments on 
the revolutionaries in Moscow, the Tsar returned 


from the front of his own will and there was isolated 
from every friend, every ally, even his family, and 
was surrounded instead by enemies and traitors. It 
was demanded of him that he abdicate and give up 
his authority (but not his responsibility before God, 
for this was given him by God alone and could not 
be taken away) to rule. In response he wrote, “Iam 
ready to give up both my throne and my life if I 
should become a hindrance to the happiness of the 
homeland.” “There is no sacrifice that I would not 
make for the real benefit of Russia and her salvation. 
Wherefore, I am prepared to abdicate the throne.” 
And finally, at the last moment before he signed the 
abdication, he asked again of those to whom he 
would be entrusting the rule of the Russian people, 
“Are you sure that this will be to Russia’s benefit?” 
All that he did, all that he suffered, all that he 
voluntarily gave up — he did not for his own 
benefit, but for the benefit of the Russian people. 

The great and all powerful autocrat of the Russian 
empire—easily the most powerful single person in the 
world at that time— relinquished all that he had, even 
his own life, for the welfare of the nation and the 
people that God had given to him. And just as we 
heard in the Gospel today how the enemies of our 
Lord twisted even his good deeds to an evil report 
saying, “He casts out demons by the prince of de- 
mons;” and again hearing: if they condemn the 
master, then how will they not condemn the servant 
—the enemies of the Tsar-martyr and theirallies, even 
up to the present day strive to cast the struggle of the 
Tsar in the worst possible light and to attack even the 
character of this courageous and holy servant of God, 
who poured out himself for his people. 

In the epistle today, the Apostle Paul wrote 
“We then who are strong ought...not to please 
ourselves. Let each of us please his neighbor for his 
good, leading to edification. For even Christ did 
not please Himself, but as it is written, “The re- 
proaches of those who reproached You fell on Me.” 
Are not these words fulfilled today in the life of the 
Tsar-martyr Nicholas and in the lives of his family 
who lived, not for their own good, but for the good 
of their people. May God grant unto us also today 
the strength to live such a life as the Tsar-martyr 
Nicholas, to lay down our own lives for our friends 
and even for our enemies. Let us live not to “please 
ourselves,” but let us live to the benefit and edifica- 
tion and salvation of our neighbor. 


— 5/18 July 2004 
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THE HAITIAN ORTHODOX MISSION: STRONGER AND STRONGER 


Once again, a very busy visit, somewhat longer 
than usual this time (16 days instead of nine), both 
because of the earlier missed trip(s), and because of 
the need to visit almost all of the parishes — not 
terribly far apart in distance, but very far apart in 
practice. Much of the story is best told in pictures: 
baptisms and the first patronal festival at St. John of 
San Francisco in Les Cayes, and the parish feast at 
St. Augustine’s in Cyvadier-Jacmel. Not to be 
forgotten, however — an instructional meeting 

‘with many of the Church’s readers in Port-au- 
Prince, the feast of All Saints at Nativity in Port-au- 
Prince, an evening service at SS Peter & Paul in 


Léogane (with a side trip to Tombe Gateau to pick 
up 240# of coffee beans). Sorry, no photos for these 


this time. 


The flight to 
Les Cayes 
smooth and un- 
eventful (the pre- 
ferred kind!), fol- 
| lowed by the inevi- 
table bone-jarring 
ride into the city 


was 


(getting better — 
= some day the pav- 
| ing job will becom- 
pleted) and, at 
once, vespers at the 
"«s_ newly-expanded 


Confession before Baptism 


es 


temporary church. 


Next morning, baptisms at Les Cayes were, as 
usual, in the sea, ata beach on the far edge of the city 
(not too far from the newly-purchased land which 
will one day be the site ofa permanent church). The 


baptismal party arrived piled, as usual, in the back 
of a pickup truck (I was the privileged character 
who got to ride in the cab). 


The 
you see in the 
background are 
pleasure 
Indeed, 


I’ve never seen a 


boats 


—. pleasure boat in 
Haiti — but 
. plenty of work- 
= ing boats, all of 


,) 
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THe NEWLy-ILLUMINED FAMILY 


again the next morning. 
From Maison Mission to 
Cyvadier by car is at least four 
hours, sometimes much 
more. Byair— 15 minutes to 
the airport, an hour or more 
wait, then 12 minutes in the 


St. JOHN oF SAN FRANCISCO — LES CAYES 


them sailboats or rowboats — never seen an outboard either. 
Saturday evening, vigil, then liturgy Sunday for St. John 
(transferred from its normal day with the blessing of Bishop 
Gabriel), and afterwards a bite to eat together in celebration 
of the feast. 
Back to Port-au-Prince by air, just minutes too late to catch ao ay Se. 
the last plane to Jacmel, so an overnight wait before flying once ~— WIrsin THE ALT 
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FROM THE PORCH OF THE CHURCH — LES CAYES 


may | 


less... much still remains to be done) church — 
now minus the construction detritus (mostly) 
which “adorned” it on my last visit. Many of the 
faithful came from other parishes, including Fr. 
Grégoire’s family, and Fr. Jean and Matushka 
Rose-May. As you can see, here as well as at Les 
Cayes, there is great need for suitable icons and 
other furnishings for the church. Look around! 
The church wasn’t crowded — but the old 
chapel would have been filled twice or more over. 
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JULIETTE — STILL WitH Us 
air, and a few minutes by car to Cyvadier. Happily 
missed, the trauma of two hurs of driving through 
Port-au-Prince — but I do miss the beauty of the trip 
through the mountains and back down to the sea on 
the south coast. Maybe next time! 
A bit of time to relax, and then preparations for : oS 

the parish feast in the newly-comleted (more or New CHURCH OF St. AUGUSTINE — JACMEL 


[ ] Yes... I want to pledge support for the Haitian Orthodox Mission! Please record my pledge through Decem- 
ber 2006 for a contribution of [ ] $200 [ ] $100 [ ] $50 [ ] other amount ( ) monthly, by [ ] check or 
[ ] MasterCard/VISA (number below). I enclose my first month’s pledge for . (You may of course 
choose a dedicated use below if you wish.) 


[ ] Yes... I want to make a one-time contribution toward the capital expenses of the Haitian Orthodox Mission, in the 
amount of [ ] $1000 [ ] $500 [ ] $250 [ ] $100 [ ] other amount ( ), for which I enclose my 
[ ] check [ ] MasterCard/VISA (number below). I would like my contribution to be used for [ ] support of the church- 
related schools [ ] purchase and construction of church/mission sites [ ] transportation funds for faithful living at long 


distances from the church [ ] aid to MEPE for a nursery [ ] however needed. 


Name: Address: 
City/State/ZIP: 

: Please mail to: 
dctephone: Haitian Orthodox Mission 
MasterCard/VISA number: 


a 1180 Orthodox Way 
Expiration date: / Liberty, TN 37095 
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A nicely-prepared festal meal concluded the next morning. Next: the Orthodox liturgical 
celebration— and thenawhirlwind return to Port- seminar at the beginning of September — with 
au-Prince in theevening fordepartureforhomethe _ prayers that the current unrest does not worsen. 


Mission BLEU 
TREAT YOURSELF TO ONE OF THE WORLD’S FINEST COFFEES 
ORGANICALLY GROWN ® Fair-TRADE: PURCHASED DIRECTLY FROM A PEASANT-OWNED COLLECTIVE 
VACUUM-BAGGED ROASTED WHOLE BEAN (oR UNROASTED Care LAVE) 


As soon as it is available, please send me ___ pounds (@ $15/ib.) of Mission Bleu, for the support of the 
Haitian Orthodox Mission. (Shipping costs are additional: $5 for | or 2 packages, $10 for 5 packages within 
the US; elsewhere, or for larger quantities, please call for shipping information.) 


Ienclose my [ ] check or money order [ ] MasterCard/VISA (number below). 


Name: Address: 
City/State/ZIP: 
Telephone: Please mail to: 


P Haitian Orthodox Mission 
MasterCard/VISA number: 1180 Orthodox Way 


Expiration date: / Liberty, TN 37095 


